















































































































































































































































of Sir Muharamad Igbal’s term as President, In his address to
the conference, Zafar Ullah Khan did not neglect the Xashmir
issue. He spoke of the efforts of the Kashmir Committee and
the Ahrar which had focused the attention of the Government
of India and the beople of Britain on the affajrs of Kashmir,
but he also called for the cooperation to find a solution best
helping the Muslims in Kashmir, 2t ‘

Ironically, while a “heretical’” Ahmadi presided over the
aonval meeting of the Muslim League, the agitations of the
anti-Ahmadi Ahrar party served as the focal point of agitution
in Kashmir during the latter half of 1931.  Certainly Zafar
Ullah Khan was selected to preside at Delhi because of his
personal qualifications and without reference to his Ahmadi
connections. Demonstrations against Zafar Ullah did take place
outside the meeting hall, but the President received uncompro-
mising support within the hall.??  In the matter of Kashmir, his
call for moderation would not prevail, however; Indian

Mushms as a whole became more mijlitant with the release of
the Glancy Report.

The Glancy Report and jts Aftermath

When the Glancy Commission conduycted hearings in late
1931, its membership included Ghulam Abmad Asha’i, an
Ahmadi, as representative  of Kashniri Muslims, Chaudhuri
Ghulam Abbas from the Jammu Muslims, Pandic Prem Nath
Bazaz from the Kashmiri Hindus and Pandit Lok Nath
Sharma from the Jammu Hindu community as well as Glancy
himself. The commission report, submitted in laie March,
1932, acknowledged that Muslims were discriminated against in
education, government bositions, and in some instances, reli-
gious practice, Glancy also chaired a related comrission on
the question of structuring a Representative Assembly  which
would bring the state closer to the representative practices
throughout JIndia. In recommending  electoral reform for
Kashmir, the commission especially urged separate electorates
for Muslims and Hindus as a means of decreasing communal
tensions. A third group, the Franchise Commission appoin-

ted by the Maharajah, made the final decision about the
Representative Assembly, however, chose the procedure of joint
electorates. This soon would become a fresh canse for agita-
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While Muslims awaited changes to en;eldge t ;'rortn ;h:f;l;;g

i i divide e tw
recommendations, a local issue : neipy
i i i i those following the “loya
Muslim factions in Srinagar, . oal’

i hose following Ahma
a’jz, Mubammad Yusuf, and ¢ : _
gl?aL Hamdani. The local issue pertained jco which group
was eatitled to hold services in pa'rucular mo;]?ues
of the city as well as over the practice of the 1'?mi
dani group 1o invite *Abdullah and othersAté)d n]:llai:?S psell ;ac:te

i igi ices. After ° ulla

eeches during religious services s
f’fom prison earTy in June, Yusuf’s followers called I:Ianbn(;ifal?l ]:
“Mirza’is” becanse of the common klﬁmlrleccli.ge ;2&:11 m?[ goig :

i ) the All India al
had received support from _ o1
mittee, and this precipitated two pubh(; ('3?311631. toTI}; bﬁ;l}t;;ﬁ
’ : i i ecte

ident in Kashmir believed that Yu-su obj :

grist:lariiy becauss he received coansiderable financial suppoit
4 T v g 24

ther than his link to Qaduams,_ . .
m‘»‘.ﬁihile disturbances continued in various paFtS of f{asén:?;
during 1932 (such as Mirpur and Kotli) o;er agncuitl:t:izzl t?(?ns o
i i bove, the recommmen
sues as well as those discussed a X am
‘lc:m Glancy Commission were only slowly dben;g nl?pl.emeél(t;icll.

rajah All India Kashmir -
A letter to the Maharajah from the ' Indie _ oo
i i detail its dissatisfaction wit
mittee spelled out in great :  with the
i ion, in polite tones, to the continued p
report. Calling attention, in p continued per
i i t the state, the letter }
secution of Muslims throughou B jtifiec
itati ty for political prisoners.
ast agitation and sought ammnes :
%arly ?n April, the viceroy met a deputation from gl}esfzﬂ
India Kashmir Committee which stressed that tthe (11\/111?1 ;Tmst
issi “incompetent an -
the Glancy Commission were “In A s
i i fact that Shaykh ’Abdulla
worthy”’. Denouncing the :  fad
i to testify, they blame

ot been allowed to leave prison . .
]]gritish Government in Kashmir for highhanded behawc?u:.
The viceroy responded with the announc'expent of the appoint-
ment of Col E.J.D. Colvin, a British civil servant, and two

. itnation in Kashmir,25
othiers to oversee the situation in :

From this point the British and Indian members ohf i].:;:
Kashmir Government seem to have become openly hos dL
to the All India Kashmir Committee and the Ah'ma :;
associated with it, Col. Colvin reactefl to a series 2
grievance resolutions passed by the Committee on January 31,
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}233 by asking “Delhi” to give the Committee 3 hint” that
in a-nyfuture agitation, the Government of India would stand
behind the Kashmir State Government. Besides, Colvin
affirmed, there would be no point to more agitation, as pro-
gress was being made on the Glancy report recommendations
AIthoug.h others in the Government at Delhj felt that thP;
Maharajah was implementing reforms too slowly, Col. Bailey
now the Resident in Kashmir, supported Colvin in asking,

“Delbi” to suppress such Punjabi i
' jabi Muslim  gro
Kashmir Committee,26 gioups as the

The Kashmir Committee Split with Igbal

The sitvation in Kashmir remained relativel i i
the winter and spring of 1933, Shaykh ’Abdglla(ilme;ri(tiilcl;g
the Glancy Report and the lack of progress. ’Abdullah was
nm‘: arrested, however he held a meeting at Khanka Mawla at
which a crowd of some 14,000 supported his resclutions callin
for .remv_o!vement of the Kashmir Committee. With ’Abduf
lahlm prison the Punjab Muslim press moved quickly into
action. An article in the Ingilab of Lahore, June 13
;:f'(t)rt:: glat Abdullah was badiy treated, not’ allowed tc;

tie the Qur’dn and that his jai :

G o o 2 t his jailer even had thrown the Holy
Whi[e:the Government of the Punjab forced the Ingilgh H
ret_rafct its fabricated report Col. Colvin, serving asgr Pri .
Minister of Kashmir, insisted that no member of the Kashlm'e
Committee be allowed in the state without permission of I;lrrr
Darbar. This communication occurred on Jume 22, four da ;
later Col. Bailey reported to C.C. Watson, Politicai, Secret YS
at summer headquarters, Simla, that Sir Muhammad [ ;r?
who hzfd been serving as President of the All, India Kasg i
Committee since some time in 1932, had resfgned from ]E:r
pc?stﬁ? Although there is no exact data from which to det :
mine exactly when Mirza Bashir-ud-Din Mahmud AhL ez
of the Abmadis resigned the post and Igbal took ove Eﬂﬂ
can conjecture that it might have been about October ri9;v ;
when *Abdullah created the All Jammuy and Kashmir .’:VI 1'2’
Conf:erence whose work would be supported from the oultls'clim
By his own testimony in a tract issued later from Qad'Sl .
the khalifak admitted that his resignation was tied to a 1;?3’

154

x

mise not to promote the Ahmadi movement in Kashmir for
two years, while working for the political justice of the Muslims
there. Igbal, in his statement of resignation issued on June 20,
however, complained of the continued Ahmadiyah orientation
with the Committee.28
During June, 1933, agitation renswed between the two Sunni
groups in Srinagar led by Mir Wa'iz Yusuf and Mir Wa'iz
Hamdani. Hamdani’s supporters cried out for the release of
*Abdullah from prison, but the followers of the loyalist Azad
party were pleased with the Government decision not to
release him. Although the conflict dissipated by the end of the
menth, the arrival in Srinagar of two Ahmadis, Zain-ul-Abedin
and Shaykb Bashir Ahmad, both lawyers and members of the
old Kashmir Commitiee, caused the Resident in Xashmir to feel
that their presence in the state would reawaken the local
tensions.?® Poth Ahmadis thercfore were deported from the
state. At the same time, Col. Colvin met with another
Punjabi deputation which asked that Sir Muhammad Igbal be
allowed to enter Kashmir to join a conciliation board. Colvin,
adamant against any Punjabi intervention, would only promise
that, if there were no agitation for six weeks, he would free
*Abdullah but under no circumstances could Igbal visit
Kashmir.0
Government reports dated July 1, 1933 indicate that Igbal and
Malik Barkat "Ali planned a Srinagar trip ‘“to stir up agitation”.
The rumours about lgbal also suggested that some militant
Kashmiri Muslims who supported him were planning to publish
a tract in answer to three recently disseminated in Kashmir by
Ahmadis. Tt was reported further that Mufti Kifayat Ullah,
first president of the Jami'at-i~‘Ulam3a’-i-Ilind and a De’oband
graduate, would contribute money and men to the Kashmir
canse if all Qadiyanis were dismissed from the Kashmir
Committee. The anti-Ahmadi position of the Sunni mermbers
of the Kashmir Committee became more apparent in a private
meeting held in Srinagar which included such motable Ahmadi
opponents as Zafar 'Ali Khan and Ahrari Da’ud Ghaznavi.
This meeting decided that since Igbal had dissolved the Kashmir
Commitice at the time of his resignation as President on June 20,
this would be an appropriate time to form a new committee free
of Ahmadis. Since Igbal’s concern with Kashmir remained active,
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thf:r Jfn‘nagar group invited him to Jead the reorganization, st
daye ;ea?gp;m:ip;e Cc;f 4 contioversial poster in Kashmir la few
ubiished under the signature of Igb i
and Mohsin Shah led the Gover n Pongat,
. | nment of the Punjab, o i
gr;%m KthehR«?mfi:znt in Kashmir to advise Igbal “to écee:p hlils ?1?1,115:
I' Kas mir.” 42 Iqb.af replied arrogantly on July 13th. He

munijty,33

Thres days later at ing i
: gathering in L i
Kashmir Committes was est Y 8 ey oy AL lace

:(in‘il;i:;sﬁ;esi&en? Most felt that such a development would
¢ Muslim community as a whoje, 3 Al
¢ ' . th
government kept a close watcéh on the activities of Ig‘:)laglh atxijc?
e new ALK C, throughout the sumrmer, their reluctance to

- .
prosecute Igbal or his Supporters prevented decisive intervention
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agitation. However, the Ahmadis saw themselves as moderates
in comparison with other groups, for instance, the Ahrars.

Sir Bertrand Glancy became the focus of much Amadi
discontent after unsuccessful attempts to change his orientation
toward the organization. A representative of the Khalifah,
Maulavi Farzand °Ali, argued to Glancy that the argumenis
given for the expulsion were inconsistent with an earlier letter
Zain-ul-’Abedin had received praising him for his moderate
position. Glancy responded by noting that the expulsion did not
impugn his character, The Kashmir Government simply saw no
need for Zain-ul-’Abedin to be there. In a rather patropizing
manner, Glancy infarmed Farzand °Ali that he feared Zain-ul-
"Abedin had overstepped the directions which the Mirza had
given him and ““failed to adhere to the policy of peace with which
one liked to associate the Qadiani movement...”’3 Glancy refused
to help get an Ahmadi into Kashmir and followed the line
which the Punjab Government already had taken with the
Ahmadis. The organization should keep out of Kashmir
where a ‘‘potential conflagration” might occur. The Darbar
was doing its best, he insisted, *to carry out reforms and
in the inferests of the people no kind of encouragements
should be given to any disturbances.”’® In his report,
Glancy noted that Farzand *Ali had declared Shaykh *Abdullah
to be unstable, an indication of growing Ahmadi resentment
against 'Abdullah for his attempt to gain support from
any group. Glancy also reported that Mawlawi Farzand
promised to tell the Mirza about conversation. “I hope

that he will retain an accurate memeory of our conversation,”

he concluded sarcastically.® .

On July 21, 1933, Farzand °'Ali and Zain-ul-’Abedin
revisited Glancy. The meeting was uncomfortable for all
three men, with Glancy commenting in his report that he
was unfavourably impressed with Zain-ul-’Abedin. He also
believed Farzand *Ali regretted he had brought Zain-ui-’ Abediz.
A letter from Zain-ul-"Abedin fo Glancy before the Ahmadi
departed from Simia made the situation worse. He again
justified his right to be in Kashmir and claimed that Mir
Wa'iz Muhammad Yusuf of the Azad group wanted every
Ahmadi out of Kashmir if he could arrangeit. Supportiog
’Abdullah, Zain-ul-’Abedin claimed that he was in jail
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vnihile Muh.ammad Yusuf and his party had really caused
difficulties in the state. A letter from Farzand ‘AlJi soon

followed apologizing for the remarks made by Zain-ul-
*Abedin.

Another Ahmadi, Soofee ’Abdul Qadir, stopped off to sce
Glancy in Simla on August 4. ’Abdul Qadir came on
the pretext of apologizing for his role during 1931 pro-cow
slaughter agitation in Kashmir, Since the Mirza did not
fgyou.r this kind of agitation, Qadir felt he must explain
his involvement. At the same time, he also informed
Glancy that the Kashmir Committee {probably the Ahmadis)
felt *Abdullah unreliable. The only good feature about
*Abdullah supposedly was his voice, a remark alluding to his
speech-making ability.ss

The largest problem facing both the Kashmir and Punjab
Gove_rnments with respect to the Ahmadiyah during the
temainder of 1933 and 1934 was the dissemination of
s:?veral immoderate Ahmadi tracts, Written by Mirza Mahmud
himself, they principally justified Ahmadi involvement in
Kashmir. The most controversial was Hagiqdt-i-Hal (written in

early 1934) in which the Mirza indicated eontinued
’Abdullah, support for

The Khalifah had moved in several directions, First, he
sent A.R. pard to  England to publicize the issue in the
press and in Parliament. He also provided funds for legal
assistance to Muslims in Mirpur, attempted to get prisoners
released and tried to get a cancellation of the recent externment
of Mir Wa’iz Hamdani. Zain-ul-"Abedin, Zafar Ullah Khan
and others were despatched for high-level talks with the Govern-
ment, .A]though advising Kashmir Muslims against eivil
d;.sobedw_nce, the Mirza’s ““practical”’ suggestions were vague
His only specific points consisted of declarations against the:
Azad Party of Yusuf Shah and an admonition to Muslims to
oppose the Azad staunchly in the 1934 legislative elections
because they were “in league” with the Government of Kashmir
Murza concluded his tract with an appeal for Muslim unity, ]am;

and o;der, .and a programme to bring oppressive officers of
Kashmir to justice.®
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Shaykk *Abdullsh ia the Kashmiri Spectrum : 1934

The Franchise Commission Report in favour of joint electorates
so upset various Muslim leaders in and outside of Kashmir that
much confusion and competition arose among them as to how
to proceed; While Mir Wa'iz Yusuf and his Azad party decided
to remain loyal to the Darbar and work within the new electoral
system in preparation for the September elections, *Abdullah,
apparently on the advice of Mirza Mahmud Ahmad and others,
agreed to attempt a disruption of an Azad conference supporting
the Darbar. In the meantime, a new “left” among ’Abdullah’s
supporters formed a Young Men’s Muslim Association of
Naujawan Party which pushed *Abdullah into negotiations with
the Ahrar. Since the Ahrar were making overtures to every
Muslim group in Jammu and XKashmir, ’Abduliah remained
ambivalent about tactics. The Ahmadi tract Hagigdr-i-Hal
indicates he had been negotiating with Qadiyan, but the record
of a conference of the All Jammu and Kashmir Muslim
Conference held at Sialkot, February 10, 1934, shows that
*Abdullah staunchly denied being an Ahmadi. *Abdullah .did
criticize the Franchise report but proposed no immediate action.
Frustrated, the Naujawan party joined hands with the Ahrars
and began a new civil disobedience campaign. The arrest of the
agitators, however, made the campaign short-lived. When
no new replacements could be found, even the Ahrar and
Mazhar *Ali agread with *Abduliah that electing Muslims to
the new Representative Assembly should receive higher priority
than agitating.1¢ )

Throughout all these events the Ahmadivah attempted to
keep a missionary foothold in Kashmir despite the disclaimers
of Mahmud Ahmad. They had good reason to be on the
defensive as the Srinagar Urdu newspaper, Islam, initiated in
September 1933 a continuing series of vicious articles against 1he
movement. These included reports of anti-Ahmadi mestings by
the Azad and the Ahrar, a call for boycoits against Ahmadis
and allegations against the movement suggesting complicity with
the Government.®2 On July 16, 1934, Zain-ui’Abedin met with
R.E.L. Wingate, Political Secretary of the Government of India,
and drew his attention to these articles and to the expulsion of
Mubarak Ahmad, another Ahmadi missionary in Kashmir.
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Claiming again that Yusuf and the Azad -party had turped
both the Government and the Muslims of Kashmir
against Ahmadis, Zain-ul-’Abedin urged Wingate to inform
Darbar that Ahmadis were ““peaceful and Ioyal.” While not
promising any action, Wingate noted in his report that Col.
Lang, the new Resident in Kashmir, and Col. Colvin should, in
fact, be informed of this information,

The death-knell on Ahmadi activities came a few days later.
C.C. Garbett of the Punjab Government informed Wingate
that legal action could not be taken against the Mirza Mahmud’s
tracts, but he also suggested strongly that the Government give
no future interviews to Ahmadis as they were using these

occasions as propaganda, Garbett’s ciitical but perceptive’

remark soon became a policy of both the Punjab and Delhi
Goyvernments and helps explain the ambiguous role the Govern-
ment took towards the Ahmadis in their direct confrontations
with the Ahrar in the Punjab during late 1934-1936. The
documentation of the events, claims and counter-ciaims of the
Ahmadis, the Ahrar, the Azad, ’Abdullah and the several
governments involved in the Kashmir crisis of 1931-1934
demonstrates clearly how religious, political and economic
variable forces could not be separated. The Ahmadiyah, while
claiming to be in Kashmir for religious reasons and intensely
loyal to Government, in fact were acting in a most political
manner which ran counter to British support of the Darbar in
Kashmir.

Following the effort to elect ‘Muslims’ to the Assembly in
September, Abdullah retired from political activity in Kashmir
and attempted to raise money to study law in England, Although

funds could not be found, he remained quiescent except for his

participation in the Third Amnnual All fammu and Kashmir
Conference held at Sopore, November 11-13, 1934, Among some
31 resolutions passed there, the conference expressed gratitude

to Shaykh *Abdullah for the work he had done on behalf of

the Kashmiri Muslim community. The Ahmadis received no
credit in the resolutions of that conference, They did receive
abuse from other groups in Kashmir, however, and soon felt the
sting"of the militant Majlis-i-Ahrar-i-Isiam In their home town
of Qadiyan,
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THE AHMADIYAH AND THE
AHRAR : SECTARIAN MUSLIM
CONFLICT (1934-1936)

The encounter of the Ahmadiyah and the Majlis-i-Ahrar-i-
Islam in Kashmir had demonsirated how two Muslim groups
with very different perspectives could fight with each other
and undercut very cause both unitimately sought 1o serve. When
the tensions 1n Jammu and Kashmir subsided, and as the Ahrar
grew in strength and mifitancy throughout the Punjab, the two
groups tell intc mew and intensified conflict between 1934
and 1936. During these events the Ahrar were on the offen-
sive, the Ahmadiyah on the defensive, and the Government of
the Punjab in the middle. The reluctance of the British to
side totally with the Ahmadiyvah proved very discomforting
to the khalzfah and his supporters at Qadiyan, especially
because of the militant, anti-British stance of the Ahrars,

The Ahrars initiated the clash by planning a conference in
Qadiyan itself, October 21-23, 19342  The reasons for the con-
ference were explicit and controversial : (i) the refutation
of false doctrines ; and (ii) laying the foundaiions of an insti-
tutton {Jam nia Muhammadiya’) which would include a mos-
que.”  Although Government of the Punjab knew about the
conference and its prospective difficulties, it decided notto ban
the meetings lest the Abhrar caim undus interference with
thewr religious rights. The Government did try, without success,
to convince the Ahrar to abandon ths confrontation. As an
aliernative, then, Government took four steps to maintain the
peace at Qadiyan. The bureaucracy insisted that the con-
ference not be held in lands immediately adjacent to the town,
{hat no procession be allowed through Qadiyan, that the
Ahmadis be permitted no counter demonstrations, and that

both parties be fully aware of constant security.?

The Ahmadis were preparing for trouble, howsver, as eviden-
ced in C.C. Garbett’s letter from the Punjab Government to
the Government of India.

A tew days before the conference was to begm, it was reported

that sticks of a highly dangerous character shod wuh iron,”

and which were to all intents and purposes spears, were being
made in Qadian...It was also reported to Government that

the Ahmadiyya organisation at Qadian had summoned 2500

volunteers from various parts of the province to be present

at Qadian for the purpose of protection during the con-

ference 3
To prevent the possibility of violence, the Goverament issued
orders to Mahmud Ahmad requiring that he withdraw his call
for outside Ahmadis assistance. The Government took this action
Qctober 17, only three days before the conference was to begm to
discover that the Ahmadis already had decided to cancel the
request for aid  Althoagh the khalifah withdrew his order for
assistance a day before the Government order, the fact that
detensive measures went so far reflected how much more defiant
the Mirza had become despite his professions of obediznce.

The Ahrars had been equally recalcitrant. They had agreed
not to march through Qadiyan, but they were planning to pass
through the town in such a way as to antagonize the Ahmadis.
Because of this, the Duistrict Magistrate ordered the Ahrar
to remain outside Qadiyan and limit themselves to a4 route sur-
veilled by police. During the conference, a force of more than
400 police and two additional superintendents were stationed at
Qadiyan. The government attempted to observe “strict impar-
tiality”” and made reports on all activities.® The official summary
of the Ahrar conference suggested that the speeches, even the
more militant ones against Ghulam Ahmad and his son, the
khalifah, were not sufficiently abusive to warrant prosecution.
Moreover the Government of the Punjab felt that prosecutron
would only lead to more trouble. Despite the official position,
however subjects discussed at the public conference inctuded the
following : ‘

(a) The Ahmadiyya religion and the claim of the present head

and his predecessors to be prophets. The quotation of
abusive sayings attributed te them gave the opportunity
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for retaliatory abuse

{(b) The alleged attempts of the Ahmadis to establish a posi-
tion of temporal and religious independence at Qadian
under the protection of Government.
(c) Strong attacks on the appointment of Chaudhri Zafrulla
Khan as a Member of the Viceroy’s Execntive Council,?

(d) Criticism of the action recently taken by the local Govern-
ment under the Press Act against the “Zamindar” and
“Ahsan’ newspapers.®

{e) Electioneering speeches in favour of Mr. Gauba, a candi-
date for the Assembly elections against Khan Bahador
Haji Rahim Bukhsh, who was supported by the Muslim
Conference and League.?

Government documents showed that close to ten thousand
persons had attended the conference, about haif of whom
lived near Qadiyan. This indicated that significant opposition
to the Ahmadis had remained constant in Gurdaspur Dustrict
over the yeais. But of greater interest to the British was the
presence of 300 maiwlawis includiog many from as far away as
De’oband and the North West Frontier. “Their presence in such
nurabers,” Garbett summarized, ““can only be explained by the
appeal which the campaign against the Ahmadis has made to reli-
gious preachers; and there is no doubt that many orthodox Mus-
lims, who are ordinarily opposed to the Ahrars, are in sympathy
with this side of their activities. It is here that the danger lies.
With the present state of feelings, the movement might grow in
strength and become a real menace...”s
The r1eport also noted the resentment expressed by the
Ahmadis because of the Government order against the summons
for their followers to come to Qadiyan. The unique position
which the Ahmadis had created for themselves at Qadiyan
was one source of tension, Garbett indicated, “out of which
the Ahrars make coosiderable capital.””® When the Ahrars had
attempted to cstablish an office in Qadiyan in 1933, the
Ahmadss, claiming the buildicg in question to be theirs, tore
it down and built latrines on the site. In addition, the Goveran-
ment often had received complaints from non-Ahmadi residents
of Qadiyan that they had been harassed by Ahmadis. Such
oppression, Garbett suggested, might have been the reason
that the Ahrar had so many sympathizers in the immediate are
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of Qadiyan. Of key significance was the closing statement of
Garbett’s sixth paragraph :
On the other hand, apart from the part whick the Ahmadis
took in the Kashmir agitation, the head of the community and
his followers have always been strong supporters of Govern-
ment and in civil disobedience and other subversive move-
ments have come out openly on the side of law and order.to
The most virulent of the resolutions passed by the Ahrar at
the October meeting called upon Government to designate
Ahmadis as non-Muslims :
As Mirza Ghulam Ahmad of Qadian has clearly declared
that those who do not recognise him as a Prophet are excluded
from Islam and (as) the Ulema of the whole world consider
the Mirza of Qadian to be an apostate and to be excluded
from Islam because of his claim to prophethood and for his
blasphemous beliefs and (as) his followers are excluded from
Islam because they conmsider him to be a prophet and the
Promised Messiah, this Conference demands that in its census
report the Government should recognise all Ahmadis as non-
Muslims, 1t
This resolution attacked the Ahmadis in a fashion reminiscent
of the sharp fatwas of the 1890’s and the propaganda by
Muhammad Husayn Batalwi and the newspaper Mullah Ja'far
Zatalli in 1898. All had been far from peaceful during the
intervening years but the “enemy’” had most often been the
Arya Samaj, the Christian missionaries, or the Maharaja of
Kashmir. As a defender of Islam, Ghulam Ahmad and his
successors had not directed their attacks against other Muslims
but rather, because of the interpretation placed upon Ahmad’s
teachings, had invited attacks upon themselves. The bitterest
always seemed to come from Muslims who felt especially
threatened. Now that expressions of nationalist feeling not
involved in the 1890’s crises were part of the picture, and the
Ahmadis appeared to the ontside world in an increasingly
sectarian perspective, the emergence of a right-wing such as the
Majlis-i-Abfar-i-fslam tended to polarize the situation in a new
way.
Not content to attack the Ahmadis and the Government for
alleged “favouritism” to Ahmadis, the October Conference of
the Abrar also criticized the Muslim League, the Muslim Con-
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ference and “all Muslim associations which have allowed Qadia-
1is to become members and officebearers of their bodies, thus
helping to promote the Ahmadiya cause in the name of Islam.”
The resolutions further declared a lack of confidence in any
Muslim organization which did not specifically exclude Ahmadis
from membership. Similarly, Ahrars urged all Indian Muslims
never to elect to any government post any “Mirzai or pro-
Mirzai, 12 .

Ahmadis all over India quickly responded tothe situation.
The Governmest of India proceedings contain 22 resolutions of
protest by separate Ahmad: chapters prior to January 1, 1935.
On November 8, 1934, the khalifatul-masih If, Mahmud Ahmad,
wrote a letter protesting the order of October 17 interfering
with his build up of Ahmadis in Qadiyan during the Ahrar
meetings and also in replying to an explanation from the Deputy
Commissioner at Gurdaspur as to why the Government felt the
action was necessary :

I am thankful to the Government for taking the trouble of

showing sympathy for the wounded feelings of the Ahmadiyya

Community. But I must respectfully beg to say that some of

the mmportant incident (sic) mentioned in the letter, on the

basis of which the Government has sought to justify its
action as an emergency step which it was constrained to take,
are absolutely wrong and unfounded so much that their being
so can be definitely proved by means of the testrmony of relia-
ble witnesses as well as from the records of the incidents in
possession of the Government itself.23
Mahmud Ahmad attacked the Government for unwarranted use
of a civil disobedience ordinance against him, claiming that the
orders to Ahmadis to come to Qadiyan were not his responsi-
bility but rather that of another Ahmadi official working under
the “Sadr Anjuman Ahmadiyya,” “authorised...in matters of this
kind, any course he deems fit, without as much as mentioning the
matter to me or to the Anjuman...” The logical ouicome of
Government policy, he went on to argue, would be to drag
him into court every time some Ahmadi committed an offence,
no matier where or when.
A reasonable historical evaluation cannot justify Mahmud
Ahmad’s protest om these grounds. Within a year after
his succession to the leadership, he had taken power from
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the Sadr Anjuman and insisted that all major decisions of the
community be approved by him.1¢ Although the restructuring of
the organization in the early 1920°s** permitted more flexibility
and a diversity of responsibility, it hardly seems likely that at
a time when the community was under pressure, Mahmud Ahmad
would not have been consulted on an issue of such importance.
In the days and weeks to come, the British carefully investi-
gated activities at Qadiyan and thereby created even more
tension between themselves and the Ahmadiyas. The growing
political awareness and involvement of the movement became
more clear when the Ahmadiyah decided to put up candidates
for public election for the Punjab Legislature. This move was
obviously a response to political activities already undertaken by

the Ahrars.¢

Pamphlet Warfare

Although Ahmadis and Ahrar public gatherings had been a
consistent concern of the government, the content of the pamph-
lets circulated by each group also drew considerable British
attention. By the end of January, 1935, the Government of the
Punjab moved to prevent the further circulation of certain
tracts. As early as January 4, 1934, some ten months before
the Ahrar controversy reached 1ts first climax, action had been
taken against Ahmadis for the publication of the tract, Ulema-i-
Su-kee-larname, or The Deeds of the Wicked *Ulama’. The author,
‘Abdul Karim Nagid (secretary of the Pathankot Ahmadiyah
in Gurdaspur District) was prosecuted under Section 295-A of
the Indian Penal Code for insulting the religious beliefs of the
Sunni Mohammadans.’ ‘1he pamphlet, a refuiation to another
aimed at Ghulam Ahmad, challenged the Sunni ‘ulama’ to prove
from the Holy Qur’dn numerous quotations attributed to Abu
Hanifa.

The Government report on this tract cited some 35 offensive
passages which, if accurately quoted, represent, on the one
hand, Ahmadi antagonism to Sunni Muslims in the form of
“scholarly research” and, on the other, an indication of the dis-
tance some ‘wlamd had moved from the original spirit of Islam
while in India. The gist of the argument, from the Govern-
ment point of view, was evident in the last passage of the tract :

Worthy readers ! These arc the deeds of the wicked Ulema
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on account of which the words of the Prophet, peace of God
be upon him, “Their Ulema are the worst of all things under
the expanse of heaven,” are applicable to them, and on account
of which they are the enemies of Islam and the Quran. And
when the time is clamouring for the need of a reformer they
insist there is no need of any, and that they can reform them-
selves. You are requested to place this tract before these Ulema
and ask them whether they wilt reform you with this teaching,

If you get o sound reply you should inform us and we shall

criticise it in the second issue.1®

The prosecution of those responsible for the pamphiet was not
an isolated event in the Punjab. The provincial government
busily employed the same censorship laws to keep the peace in
other situations. Those affected included radical Sikhs who
attacked the Maharaja of Patiala, the Hindustan Communpist
party which lauded the Soviet revolution, the Ahrar who
published a poster inciting Muslims in Jind State, and numerous
other sectarian Muslim tracts attacking opponents with the kind
of explicit sexual language cited in The Wicked ‘Ulama’ pam-
phlet,

In early December, 1934, the Government declared forfeit all
copies of a poster issued by Sayyid Imdad ‘Ullah, “Founder and
Manager of the Ahl-i-Sunnah School” near Jandiala, Jullundar.
The poster, Qadian main panjtan pak, focused on passages in the
Barahin-i-Ahmadiyah (Volume 4, page 463) in which Ghulam
Ahmad spoke of a revelation concerning five holy ‘persons : the
Prophet, ‘Ali, Hasan, Husain and Fatima. Summarizing the
experience, Ghulam Ahmad had written in 1884 that “one of
them, it was Fatima Zuhra, T remember, who placed the head of
this humble person on her thigh with great love and affection
like a kind mother. After this I was given a book which was
stated to be a commentary on the Quran composed by ‘Ali
which now he wished to be given to me.” Some fifty years later,
Imdad Ullah wrote the following reply :

Readers, you might have judged that even a mean Mussalman

cannot utter such words from his mouth. The accursed Qadiani

has brought such an imputation against Hazrat Fatima, who is
superior to all women in the world in chastity and piety, that
the Mirzai party cannot remove the blot till Doomsday...The
Mirza has left no stone unturned in bringing disgrace to the
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Prophet, Hazrat Ali. Hasan and Husain.1?

On December 13, 1934 and January 19, 1933 fche government
banned two poetic anti-Ahmadi pamphlets published at Lahore.
The first of these, Khachwan Nabi, not only attacl.ceci Ghulgm
Ahmad, but implied a connection between his revelation
experiences and the British Government. _ o

Thoss who have lighted a lamp when the sunis (shmmgl

averhead have shown that they have gome bankrupt‘ of

wisdom. By the lamp [ mean Mirza (Ghulam Ahma_d } of

Qadian and the lighters are his satanic followers. The sign qf

the anti-Christ in him is that his Lahore eye sees but his

adian eye is blind.
%m ,wor}d kufr is frequently exchanged betwesn them.
Muhammad Ali calls Mahmud a kafic and the latter calls the
former similarly...Even Satan ran away a hundred mlles.from
Mirza, If he wanied to know anything (the angel) Tichi told
him. o
God knows what kind of a creature 'richi was 7 Whether he
came from London or from Simla ? He silently came to
Mirza Sahib and taught him a new lesson every day...
Rahi has written this poem only in the hope that perhaps any
Mirzai hearmg it may come to the straight path.20
The second tract, Hansi ke Gol Goppa Qadianwala, was no more
flattering or conducive to good inter-Muslim relations.
...0 great fraud ! Seeing this falsehood of yours we hgve tg
take you to task...All say, “Cuarsed be to you, O Qafhan !
where any person eulogises you...INo body can be s0 pious as
you, (how then) did you meet sudden death in a latrme.. (h=z
The significance of these pamphlet polemics lay in the

fact that they pointed to the widespread level of controversy
between Ahmadiyahs and fellow Muslims in the years 1934-
1936. Although the controversy with the Alrar beca.me .th_e
focal point in Government-Ahmadiyab relations during tltus
period, the attacks came from a broad scction of the Mus'hm
commuynity. Abmadiyah polemics were directed both aga%nst
what they believed to be distortions of Sunni Islam and against
the 8ikh community.

The Ighal-Nehra Controversy
The coniroversy between the Ahmadiyah and Sir Muhammad
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Igbaf wlhich broke out again- during 1934 and 1935 needs to be
X;wed in the perspective of the other events already considered
madi sourcgs suggest that Igbal’s motives in censuring theixi
glro;p were prlmari_ly “political’® but their appraisal did not ex-
;;1111 ;a;i;s;;ezfi mlogt;;e)s.fMuhammad Igbal’s father, Shaykh Nur
. %), ormerly from Sialket, entered the bay‘ah
of Ghulam Ahmad in 1891. In their outh Tabal
and his brother ‘Ata Muhammady cor;siévei;le}ifamtrg:islec{g: i
1.nembers of the Ahmadiyah community and spoke of their faj S
in Ahmad as masih maw*zd 22 ’ o thelr fuith
According to one Ahmadi historian i
Ahmad’s. visit to Sialkot in 1904 a.,nqult}I?e]: X?gselmiftfz:!s;i b51:
people attracted to him on that occasion. Two years late :
mawlawi from Ludhiana attacked Ahmad whils Igbal Wlé:t’ .
student at the Scotch Presbyterian Mission School at gialkot Tsha
young poet wrote a defence of Ahmad in which he referreél te
him as aftdb sidg (sun of truth). Although Ighal’s fath O'
aPparentIy withdrew from an active role innthe movement o
h1§ later years, his brother, ‘Ata Muhammad remainnd N
fﬁ‘lthflﬂ Ahmadi most of his life, Igbal may have’: made be ¢ f’l
with Ahmad as early as [897 and, according (o one Ahay 6:11
‘s‘ource, he wrote several articles proclaiming Ghulam Ahm&dI
as Fhe , greatest religious thinker among inodern Ingl' .
Mus‘llms. "2 In 1910, Igbal spoke at ‘Aligarh saying that in :;11
Punjab thf: truest example of the lslamic character recently h s
appegred m the Qadiyani movement. According to Ahmasclii Z
remained active in the movement tntil 193 when he bsb ,
left because of the tensions rending the movement probanly
Igbal’s first overt criticism of the Ahmadiyéth mov
appears fo have come in his statement of resignation fro Cmf}?t
All-India Kashmir Committee, 24 One Ahmadi observm h :
suggested that when Iqbal served on the Kashmir Comer'tt a-s
he had already retired from public life. His law career h:lc; ot
been a great success. He now sought to maintain his pre :‘1 o
as a poet f.or the Indian Muslim communnity, When thel;e s
dissension in the Kashmir Committee during 1930, Igbal \F 2;8
that_Ahmadis questioned his integrity, and when thé k%ah'f telt
masth assumed its leadership, Iqbal felt even more threateufa:l1r lé};
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All of these forces, as well as other economic, political aad
social factors, may have contributed to Igbal’s decision to write
the article “Qadianis and Orthodox Muslims” which appeared
in the Statesman during 1934. Addressed to the British people,
the essay presented the “socialand political implications of the
(Indian Muslim) issue.”’2® Stressing the importance of the
integrity of the Muslim community on a religious but not a
racial basis, Igbul argued that “any religious society historically
arising from the bosom of Islam, which claims a new prophet-
hood for its basis, and declares all Muslims who do not recog-
nize the truth of its alleged revelations as Kafirs, must, therefore,
be regarded by every Muslim as a serious danger to the solida-
rity of Islam. This must necessarily be so ; since the integrity
of Muslim society is secured by the idea of the Finality of Pro-
phethood alone.”? :

lgbal then compared “Ahmadism™ to Baha’ism”, depicting
both, by contrast, as “two forms which the modern revival of pre-
Islamic Magianism has assumed.”” Baha'i he pictured as more hon-
est because the sect chose to depart from Istam, while Ahmadiyah
“apparently retains some of the more important externals of
Tslam with an inwardness wholly inimical to the spurit and aspira-
tions of lslam.”®® Relating the theological dissension of Ahmadis
to the political division of Punjabi Muslims in general, Igbal
concluded his article by suggesting that while the British
policy of non-interference with religious groups was jnevitable,
it would bs perfectly consistent with the policy of Ahmadiyah
itself if the Government would ‘‘declare the Qadianis & separate
community.” Under these conditions, Indian Muslims could
tolerate, them as they did any other religious community.?
Perhaps lgbal’s most bitter attack against Ahmadiyah came
in response to the qusstions aad deftence of Ahmadiyah
raised by Jawzharial Nehru in the Modern Review of Calcutta
in 1934. Muslims had asked Igbal, he began, to “further eluci-
date and justify the attitude of Indian Muslims towards the
Ahmadis.”® Suggesting that his previous statemsnt had been
embarrassing to Nehru and the Qadiyanis who “both inwardly
resent, for different reasons, the prospects of Muslim political
and religious solidarity,” he went on to criticise Nehru for
assuming “that the only way to Indian nationalism lies in the
total suppression of the cultural entities of the country through
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the interaction of which alone India can evolve a rich and
enduring culture.”” Ahmadis were, of couise, threatened by a
Muslim political awakening which “is sure to defeat their designs
to carve out from the Ummat of the Arabian Prophet a new
Ummat for the Indian Prophet.” Reciting the theological argu-
ments against the Ahmadi position in even greater detail than
earlier, Igbal used a psychological analysis of Ahmad’s revelations
as further grounds for repudiating Ahmadi claims.32 igbal’s
attack against Nehru centred on the Jatter’s failure to under-
stand the diversity of Islam. In his presentation of the modern
religious situation in the Islamic world, Igbal pointed to Jamal
ad-Din al-Afghani as the most significant Muslim “of our time,”'%
IgbaPs attack on Nehru and the Ahmadis stirred considerable
interest both in the British press and in India, The Statesman,
which had published the first article and also a criticism of
Iqbal’s position, printed his rebuttal to their objections on June
10, 1935, The same month; Review of Religions responded
strongly 1o Muhammad Igbal, whom they associated with a
“certain class of nullaks, aided and abetted by a few third class
politicians and notoriety-hunters, followed by an unthinking and
unreasoning rabble...,” for his participation in the “highly
mendacious and malicious propagarda® being carried on against
the Ahmadis.® The only grounds on which the Ahmadis could
conceive Igbal making such an attack were political. Tracing
his past association with the movement, which he claimed to
consist only of friendship with individual Ahmadis, the author
wrote that such an argument might
be regarded to possess some weight and substance, if as late
as 1931 he had not offered to the present Head of the Ahma-
diyya Community...the virtual dictatorship of the All-India
Kashmir Committee and had not consented to give him his
uastinted support and cooperation, %
Such was the attitude of Review of Religions—clearly contradic-
tory to Igbal’s own statements on resigning from the Committee
in 1930. A further motive, the Ahmadis suspected, was jealousy
of the leadership role played by Zafar Ullah Kban at'the Second
Round Table Conference. Citing support from the  Sipaser
of Lahore, May 14, 1935, for its stand against the attacks of
Igbal, the Review quoted passages admonishing Igbal for con-
fusing religious and political questions. Here, the Siyaset focused
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on the issue which Igbal had raised pretaiously about P.d.‘lm;ldlcsl
being declared non-Muslims, an ifss;e \;.rgl’xéc(z)h would rear its hea
in i r controversy of the ’s, '
ag%:;:: 11111;;1: f;llgathat it wouldy be better to sublimate the _chspu.tte
right out of the political field aitoget.her.: for to cont;nule;i ]
iaresent confusion with politics is to justify ,what_ever au} ée
(Dr. Igbal) seeks to find in his Government’s attitude towards
it. He does not make it perfectly clear, whether, when or
where, he can tolerate ofticial cognizance of any one 1clzom-
munity’s religious differences. There %1as been some Mu am;‘
madan agitation, for instance, against the appoiniment cat
Qadianis to high offices under the Crown, The Govemmer};
(with some “orthodox’ Moslem supp‘ort)' regarfi§ them only
as Moslems or Indians of proved ability in pF)!ll‘lCS, admm]ts-
tration and the law. It turns a newtrally blind eye to ‘t 1c
question whether they are to be judged orthodox or hetero.dox%
Does Sir Muhammad want the Governmeant to_takc.a note o
" this question ? And if doctrinal issues...are to impinge upon
and influence each other to such an extent, where is the
o end,?® .
%‘Joeczsithor of the article assailed Igbal’s contenn'og tha;
Ahmadiyah advocated by quoting passages from the wrxltmgsqo
Ahmad refuting such an idea. He ax:gued further that {le
Ahmadiyah conception of the Messiah diﬁ‘erqd totally fromb;;1 at
of the Jews and other non—Mus]i;ns. Where in {slam were there
inj i against a reformer ?
lﬂjlln;; 1](;25 Iq’tg)al pleases himself by calling the founder of the
Ahmadiyah movement, a religious adventurer, he must Tnot
forget that all Divine Teachers and M‘es‘sengers have | al\?’ays
been regarded and persecutedmas “religious adventurers” in
ir time by their opponents. .
Tht:: e;ro,;ical oitcome of Igbal’s demand_s would be a _reve.rj!ai
of the British non-intervention policy, in the past, .th1s migh
have led to suppression of Ram Mohan Roy’s campaign agaa‘nst
sati and the anti-caste movement of the Arya .Sam?tj. A;,Treemg
with the statement of Sir Herbert Emerson in his adchelss t!cé
the Anjuman-i-Himayat-i-Islam that any person or group shou
have the inalienable right to criticise the rehgmu‘s Views of otherls,
the Review supported his contention‘ that th.IS dlffereq great ¥y
from “carrying on a virulemt campaign of highly malicious...
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propaganda...(which} is exactly what the Ahrar leaders and a
part of the vernacular Muslim press in the Punjab are
doing.*8

The issues raised by controversy between Muhammad Igbal
and the Ahmadiyah were but symptoms of the greater pro-
blem the Ahmadiyah stil} faced. Igbal’s challenge rested on his
own &uthority and prestige among Muoslims, The Ahrar, far
from dead, operated more effectively Dbecause they were a
voluntary association of religiously and politically committed
Muslims. Seeking in their militant, aggressive way to bring
solidarity to the Indian Muslim community, the organization
chose the Ahmadiyah as a scapegoat. The Ahmadiyah could
not meet the Ahrar chailenge in head-on confrontation, because
this had been made almost impossible by a late January, 1935
decision of the Punjab Government to forbid public gatherings
in Qadiyan and its decision to prosecute those who published
inflammatory material. Instead, the Ahmadis had to turn to
their most eloquent spokesman, Farzand ‘Ali, already in bad
Tepute with British as a frequent complainant to those at
higher levels of government.®

Kufr as a Political Issue

The most volatile issue affecting the Ahmadiyah through
their stormy history involved the declaring of non-Ahmadiyas to
be kafirs, or the notion of kufr. The controversy arose early in
Ahmadiyah history and quickly affected relations with other
Muslims. The Sunni “Ulama’ probably raised the question first
in regard to Ghulam Ahmad’s claim that he was the masih
maw'id, mahdi, nabi and ibn- i-maryam. Evenin the days when
young Bashir-ud-Din Mahmud Ahmad stated that he felt non-
Ahmadis should not support Ahmadi missionary work and that
Ahmadis should not pray behind a non-Ahmadi imdam, the issue
was religious and sectarian in nature,

The forces pushing Qadiyani Ahmadiyabh in an increasingly
sectarian direction already have been discussed. At the time
Mahmud Ahmad becane khalifah in 1914 the issues of political
involvement through the press and the nature of Ahmadiyah
organization as well as jts discipline helped shape the nature of
the movement at Qadiyan. The issue of feufr, while it had
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appeared in the press controversies, was significant only to the
extent that it reflected the political-nonpolitical split between
the Lahoris and Qadiyanis.

By the time of the controversies with the Ahrar in 1935, the
issue of iufr had taken on strongly potitical connotations. In his
major exposition of the ideas of the movement, lwvitation to
Ahmadiyak (written in Urdu in 1926), Mahmud Ahmad made
no refer:nce to the idea of the kufr of non-Ahmadis. He seems
to have given the issue its final definition in his Khutbah,
delivered in Urdu on April 26, 1935 at Qadiyan.40

Objecting to the manner in which certain Muslims fately had
been disturbin , the peace, Alimad pointed directly to the Ahiar
whose “activities are obviously detrimental o the pest in‘erests
of the Muslim Community...” The demand toat Ahma it
be excluded from the Muslm Community was bewng prowmoted
by such zealots as Zafar ‘Ali of the Zamindar and Ahvari
leaders Sayyid ‘Ata Utlah and Habib-ur-Rahman, who claimed
to speak for all the Muslims of India. Ahmadis, the khalzfah
continued, had more right to be Muslims than the Ahrar, for
Ahmadis had spoken out for separate electorates against the
Nehru Report while the Ahrar supported 1t, a puint Ahmad had
made 1 his 1930 book, The Indian Problemi. Anmadis assisted
the Indian Muslim delegation to the Round ‘l'able Conference.
while the Ahrar were quiet, Ahmad asserted in 2 very political
statement. .

The Ahrars again have always supported joint electorates, und

have vigorously worked n this behalf whercas a majority of

Muslims are decidediy against the principle ot joint eiectc}rat‘es.

The proposal of excluding a part of the Musiim Community,

emanating from such a faction.._.is utierly baseless, is extremely

ridiculous and injuricus to Muslim mterzsts 2

Mahmud Ahmad responded to Ahrar threats in anger. The
statement was political in that Ahmadis could not be excluded
from the Muslim community without doing damage to the
political future of Muslims 1n India. In the recent ele.utions,
Chaudhuri Zafar Ullah Khan had won overwaelmingly in the
Siatkot district when no other Muslim would run agamst him.
In another distr.ct, an Ahrari candidate asked Ahmadis prwatel_y
for support when he realized they were going to support’ his
opponent. How hypocritical of the Ahrar to suggest “that
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Ahmadis be excluded from the Muslim co mmunity !

Although Ahmadis numbered less than 60,000, their size was
no ground for exclusion. The Ahrar caim that Ahmadis called
other Muslims %4fir, even if it were true would then mean the
expulsion of the true Muslims (the Ahmadis themselves). What
sect of Muslims had not been styled kdfirs by some other sect ?
Had not Zafar ‘Ali Khan, Mawlana Habib-ur-Rahman and
Sayyid ‘Ata Ullah Shah Bukhari been declared kdfir by some
‘wlama@’ or other 7 Among the Ahmadis, it was Khawajah Kamal-

ud-Din who was first responsible for raising the issue. As for

Ahmadis now, the khalifah continued, their definition of Teufr
differed from the usual Muslim definition.
According to our definition of Kufr the denial of a funda-
mental doctrine of Islam renders a person Xafir...We never go
about calling a person Kafir. It is only when we are com-
pelled in answer to the enquiry of.a person to say what we
think of him that we have to give expression to our belief...
(and) we believe that there exists no such community whose
every member is foredoomed to everlasting hell. 12
Charging in the end that politics Tay behind efforts to remove
such prominent Ahmadis as Zafar Ullah from power, this was
the root cause of the disturbances against the movement. The
khalifah thus took a stand on the issues of kufr and the future of
Ahmadiyah and linked both (o politics. Mahmud Ahmad could
n> longer claim he was acting in a purely religious framework .

The Crucial Court Case

While the Governments of the Punjab and India may not
have wished to deal with the Ahmadis for fear of appearing
partial in the controversy between the Ahmadis and the Ahrar,
there is ample evidence from actions taken by the Punjab
Government in 1936 to offset the claim of official anti-Ahmadi-
yah sentiment through an active spokesman of the movement,
Farzand ‘Ali. The first of these supportive activities was the
High Court Judgment rendered by Mr. Justice Coldstream on
November 11, 1935 “on the petitions of the Punjab Government
and of the Ahmadiyya community...for the expungement of
certain remarks passed in the course of the judgment by Mr,
G.D. Khosla, the Sessions Judge of Gurdaspur® in the appeal
of the case of Crown v. ‘Ata Ullah Shah Bukhari, leader of the
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Majlis-i-Ahrar-i-Islam.43 After a lengthy trial, the Alz.nrari leac_ier
had been convicted and sentenced to six months for his offensive
speech at the October, 1934 Tabligh Conference. Tth problems
arose during the appeal of this cise before Mr. ..T ust;cff Khos!a
who reduced the sentence to one month but who, in making this
decision, 'made disparaging rematks about both the (:‘iovernment
and the Ahmadiyah. Some 36 points of objection to the
remarks of the Justice were submitted on Septembfar 10 _at
Lahore one month after the Punjab Government initiated _1ts
own petition to force a retraction of the statements Justice
Khosla had made. Under the Criminal Procedure Code of 923,
Section 561-A, Justice Coldstream argued that a High Ccu‘lrt h_a:l
the “power to expunge a portion of a judgment by an inferior
court...””® Questioning whether the appeals . judge . hai
approached the case “from a perfectly fair point of view,
Justice Coldstream described some of his langrage as “exagper-
ated™ citing Justice Khosla’s description of Ahmadiya‘h as “new
fangled,”” a factor which had no bearing ou the evidence of
the case. .
Although not accepting every objection raised b},‘r the Aljmmad1
petition, since he believed some of the statements in question to
be clearly based on the evidence submitted, Justice Coldstream
expunged the passage involving the term “new fang_le'd’_’ among
others which the Justice cited in their entirety for criticism.

There was naturally some opposition and the majority of
Mohammadans resented the arrogation of religious supremacy
by the Ahmadi Founder. Non-believers in the new-fang!ed
religlc;n vehemently repelled the accusation of kgfar which
was bestowed on them by the Mirza,
Equally objectionable was the passage in the appeals judgment
which read,
The Qadianis, however, remained heedless to these foreign
criticisms and secure in the local safety of their hometown,
flourished as well as they could in the circumstances. This
comparative security of their position gave birth to pride
amounting almost to arfogance on the part of the Qadianis.45
Perhaps the key point at which the decision supported the Ah-
madis involved passage “N* referred to in the Ahmadi petition
as point “32°°, This passage was on the relevance of interpreting
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statements made by Ghulam Ahmad in 1890 or 1900 as grounds
for sharp criticism in 1935, The original statement of -the
appeals judge had read :

-..a8 regards the sentence it js only necessary to take into

account the conditions obtaining at Qadian and the extreme

resentment which the millions of Muhammadans of India
experienced on being called unbelievers and swine by the Mirza
and by their women being compared to bitches, and I am

inclined to consider that the offence of the appellant is only a

technical one, 46
The Ahmadi complained in reply that Ahmad had referred to
his personal and religious ememies and not to ail Mushms.
Justice Coldstream agreed and saw the matter as more than a
technical one.

Whether this objection be well founded or not, it is obvious

that what was said by Mirza Ghulam Ahmad in the last cen-

tury can have no relevancy when the matter vnder consi-
deration is the punishment to be imposed on a person who
has been convicted now under Section 153-A of promoting
feelings of enmity or hatred between Qadianis and other

Mohammadans. I order that the passage from the words

“and the extreme reseatment’’ to the word “bitches” be ex-

punged from the judgment. 4

On at least four more occasions during 1936, the Government
of the Punjab moved against persons delivering anti-Ahmadi
speeches which created more bad feeling against the Ahmadiyah
movement at Qadiyan, but more significant in the minds of the
Government, could lead to greater communal strife.

Early in May, 1936, [nayat Ullah, the mawlgws representing
the interests of the Ahrar at Qadiyan, was arrested for making
a seditious speech at Jaranwala, Lyallpur District on April
13. The occasion had been another Tabligh Conference
characterized by polemic rhetoric. This time the principal attack
against. Ghulam Ahmad was not theological but instead focused
on his pro-British position. Inayat Ullah played up feelings of
nationalism among the Ahrars.® Op May 3 and 4 at another
Tabligh Conference (at Pathankot, Gurdaspur), Sayyid Pir
Faiz al-Hassan, leader of the Central Majlis-i-Ahrar-i-Islam-i-
Hind, made “two rabidly anti-Ahmadiya speeches” and on J uly
21, was prosecuted for his actions 1 Similarly, Mawlaw: Khaljl-
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ur-Rahman of Ludhiana was prosecuted August 1 for making
an anti-Government, anti-Ahmad; speech at the Arainwala
Mosque in Qadiyan, July 3. That the Punjab Government did
not side with the Ahrar against the Ahmadis was further
evidenced from the comments of Mr. Puckle in his report to
the Government at Simla describing Khalil-ur-Rahman as
a religfous firebrand and...the son of the notorious Maulana
Habib-ur-Rahman of Ludhiana at present President of the All-
India Maj]is—i~Ahrar-i-Islam—i—Hind, Lahore. The accused was
recently entrusted with the charge of affairs of the Shoba-i-
Tabligh at Qadian, which was established...to combat Ahmadis
propaganda,so
The first of the two speeches by Faiz al-Hassan was significant
because it combined strongly nationalistic and anti-capitatist
commentary with an attack on the Ahmadiyah movement, The
speech at Qadiyan by Khalil-ur-Rahman was more directly
concerned with attacking particular Ahmadis and supporters of
Ahmadis. The speaker declared unabashedly that “I desire
that this mischief of Mirzait should end with my hands, no
matter if my property, money and life are spent for the .pur-
pose. I am not prepared to recede a step in this respect,”st
The spiralling tension between the Ahrar and Ahmadis and the
struggle of the Punjab Goverement to cool the situation during
the years 1934-1936 was cited again when Mr, Justice Muhammad
Munir, President of the Court of Inquiry investigating the
Ahrar-Ah madiyah unrest in 1953 and 1954, reviewed the events
just mentioned. Munir described one of the main activities of the
Abrar in their early days as being opposition to the Ahmadis :
It may‘indeed be said that the Ahrar took their birth in the
hatred of the Ahmadis, Only two years after they founded
the Majlis-i-Ahrar, they passed a resolution that no Qadiani
should be elected to any public body.
Reflecting on the original Tabligh Conference held at Qadiyan
in October of 1934 and the infamous speech of ‘Ata Ullah
Shah Bukhari on that occasion, Mr. Justice Munir also stated
that Bukhari :
delivered a 5-hour diatribe against the Ahmadis in the course
of which he said that “which coyld have no other effect than
to rouse hatred in the minds of the hearers,”” the professions of
peace in his speech aiternating with abuse and wit of 2 very
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low order. Bukhari was prosecuted for this speech and con-
victed at the conclusion of a sensational trial which created
more interest and anti-Ahmadiya feelings than the speech
itself. Since then every Ahrar speaker of ntote has been saying
one thing or another against the Ahmadis, their leaders and
their beliefs.52

In concluding this examination of Ahmadi-Ahrar polemics
and “controversy in the 1930%s, the relation of the Ahmadiyah
movement fo a host of other contemporary Indian pelitical
and religious organizations such as the Congress, the Muslim
League and the Jamivat al “Ulam3’, requires brief comment.
White Mahmud Ahmad and the Qadiyani Ahmadis became
increasingly involved in political issues of the thirties—Kashmir,
the Round Table Conference, and the Simon Report—clearly they
did not seek out confrontation or involvement with these more
politically-oriented movements. The Ahmadi conflict with the
Ahrar and the resulting activity was, from all evidence, instiga-
ted by the Ahrar. For the most part, the Ahrar were on the
offensive and the Qadiyanis on the defensive.

In the larger perspective of Indian history in the 19307, the
Ahrar-Ahmadi controversy played a minor role. Nonetheless, the
issues raised by this controversy reflected, in microcosm, the
issues concerning the Indian Muslim community as a whole : the
role of a minority religion in a free India, the kind of country
free India should be, and the future relationship, subject or free,
[ndia should have towards Great Britain. The polemical involve-
ment of Ahmadiyah in the 1940°s significantly differed from
that in which Ghulam Ahmad engaged in the 1890’s because
in the thirties they asserted themselves on political issues in a
way hever imagined by Muza Ghulam Ahmad when he declared
himself to be masik maw'7d and mahdi in the Punjab of 1890.

The Ahrar attacks brought Ahmadiyahs together as never
before, and publicity from the controversy atiracted new mem-
bership and support. The khalifah al-maszh utilized the widened
resources and renewed spirit to call his followers to new personal
and financial commitments. The crisis of 1936 thus helped
precipitate a burst of non-political activism which focused on
missionary work both in India and abroad.
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THE AHMADIYAH MOVEMENT :
AN APPRAISAL 9

Controversial, heretical, polemical, persecuted—all these terms
apply to the history of the Ahmadiyah movement in India and
Pakistan. The term “effective’” applies equally well to the organi-
zational and missionary efforts of the movement. A summary
of the history of the Ahmadiyah movement must take into
account both the. negative and the positive dimensions of
Ahmadiyah history.

This study has traced the unusual nature and role of the
Ahmadiyah across the spectrum of religious and political events
durin_g the period 1876-1936. The advent of Mirza Ghulam
A'hm'ad, with his claims to be the Promised Messiah and mahdi,
stlrr'ed considerable religious controversy throughout the Punjab.
Whl](:.‘- Ahmad’s message appealed to an increasing segment of
Muslims disenchanted with traditional structures incapable of
me.etiug the challenges posed to Islam in the modern world, his
cI.axms and teachings about Fesus and Jihad alienated him ’and

his followers from the mainstream of the Indian Muslim
community, The intense dedication of those who believed in
Ahmad and his mission accentuated the sectarian nature of the
z{khmadiyah movement. Yet, it is clear that from the earliest
times Ahmadis conceived of themselves as preaching and

tqachiug the true Islam., Their widespread missionaiy outreach
aided by sectarian disci ’

. pline, justified their assertions. Certainly
during the past century, Sunni Islam on the Indian sub-
continent had not been as effective in its preaching efforts,

One essential element growing out: of this analysis of
the {&hmadiyah movement is that the Ahmadis must be
examined on their own terms as much as in the counter

claims of others and-in the light of historical evenis. Mirza
Ghulam Ahmad cannot, for example, be judged by the
standards which a Christian missionary would employ, thereby
to be dismissed as a sincere but deluded claimant of God’s
revelation. Nor can he be judged, as he has been by so many
intelligent Sunni Muslims, as a puppet of the British sent out to
divide the Muslims of India. In attempting to evaluate Ghulam
Ahmad’s motives and drive, it is easy to assert that he had little
to lose and much power to gain by deluding people into follow-
ing him. Such an analysis fails io account, however, for the
slow, steady and effective organization which Ahmad developed
at Qadiyan over a period of almost thirty years. ‘

Ghulam Ahmad’s firm belief that he was, in fact, receiving
God’s revelation and that he has God’s “truth” te proclaim
committed him to a lifetime for preaching that belief, to
prophesying on the basis of if, to establishing an organization of
supporters and to making all the claims which he, as Promised
Messiah, made for himself. Can the non-Ahmadi historian of
Ahmadiyah belittle Ahmad for his claims ? Can the historian
criticize those mostly middle-class and educated Muslims of the
Punjab for being inspired by a man who promised to be their
Messiah and their mahdi, for promising to restore Islam without
bloody warfare against the Hindus or a bloody jikdd against the
foreign rulers of India ?

Ghulam Ahmad spoke to a need prompting responses from
men and women, He created a movement significant during his
lifetime and which survived a major crisis shortly after his death.
There is little doubt that Ghulam Ahmad could take advantage
of opportunities to make a name for himself. The debates
against other Muslim mawlawis, the virulent Arya Samajist
Lekh Ram, and the militant missionaries such as ‘Abdullah
‘Asim and Imad-ud-Din, as well as the opportunities afforded
by tract and newspaper publicaiion, provided him with an outlet
for his polemics, Those opportunities also helped communication
with an expanded audience.

The controversy which Ahmad stirred among the Muslims
was in part the result of his teachings and in part due to his
very different style of response to the post-i1857 Mushm
sitration. A briel contrast between Ghulam Ahmad and Sayyid
Ahmad Khan of ‘Aligarh, illustrates the dynamics underlying
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such conflict, Sayyid Ahmad developed a “modernjst” position
om most religious issues while Ghulam Ahmad reinterpreted the
Qur’dn to explain his religious revelations and subsequent claims
Although bothsupported the Britisb in India, Sayyid Ahmaci
devoted much of his Jife to improving the conditions of Muslims
generally through the establishment of the college at ‘Aligarh
End ' various Muslim educationa] organizations, Essentially
aa)fy1d Ahmad appealed to the Muslims who could responci
positively to an educational approach. Ghulam Ahmad on the
other hand, was the son of a middle class Muslim landowner
who Came from a small village in the Punjab, He never
associated with academic figures or universities but was educated
by tutors during his early years. His approach to communication
Was not so much through the schoo] althongh the Ahmadis did
found schools even during his lifetime but through public debate
and tract. Two types of people, therefore, composed Ghulam
Ahlpad’s audience. One was a literate, though not intellectual
auc'h-ence which could read his Urdu, Persian and Arabic,
writings, and, after 1898, the various Ahmadi newspapers. While
Ahmad addressed audiences in Urdu and occasionaily in Punjabji,

nop—_}iterate audience in the Punjab as well, Through his
wnt.mgs, speeches and persona] contacts, Sayyid Ahmad worked
to improve the condition of Muslims, He conveyed to the

Condepming the traditional Islamic interpretation of jid while
favouring a “verbgaj” Jihdd, Ahmad’s actions in opposing
Muhammad Hussain of Batala, the missionary ‘Abdullah ‘Asim
and the Arya Samajist, Lekh Ram nevertheless caused the
government fo interfere with Abmadiyah activities,

At a different point in the theological spectrum from Sayyid
A?sza.d Khan, Mirza Ghulam Ahmad skilfully developed the use
of rational argument to press his view .of Qurianic truth in
statements against the Jatwas of other Muslim mawiawis directed

X

against himself, Sayyid Ahmad Khar employed reason to argue
a liberal religious interpretation, however, while Ghulam
Ahmad’s emphasis was essentially conservative. Both men thus
applied a similar methodology to buttress a different perspective,
both stood for loyalty to the British in India and both agreed
that the Khildfut as represented by the sultdn of the Oftomans
had no religious or political role to play in the lives of Indian
Muslims. Ghulam Ahmad advocated these views because he
believed that he was the Promised Messiah and mahdz of the
Muslims. His successors to the Jeadership of the Ahmadiyah
movement took the title Khalifah for themselves. Sayyid Ahmad
Khan rejected the sultdn as the object of Indian Muslim loyalty
because he believed and sought to prove that Indian Muslims
were loyal to the British,

Ghulam Ahmad had little in common with the ‘wamd who
founded De’oband or the Farangi Mahal for they were attemp-
ting to re-establish a traditional theological basis for Islam in
India through educational institutions, while Ghulam Ahmad
was teaching new doctrines about Jesus, jihdd and the mahdi
which they vigorously repudiated. OFf the movements which
specifically identified thernselves as “sects™ in ninetesnth century
Islam, Ahmad seems organizationally to have had most in
common with the Ahl-i-Hadith, even though the latter strongly
opposed him throughout most of his career. The Ahl-i-Hadith
were descendants of the jikddist movement of Sayyid Ahmad
Shahid which the British had identified with the Wahhabis of
Arabia and had taken the name “Wehhabi” duaring the early
part of the century, but their concerns were primarily theo-
logical by the 1880°s. Muhammad Husain’s “Treatise on jihad”
took essentially the same position which Ahmad did and voiced
support for the British as long as Muslims were free to practise
their religious beliefs, Theologically, the Ahl-i-Hadith had a
fundamentalist view of the traditions of Islam. As was the case
with the Sunni or Hanafi ‘wlamg’ Ghulam Ahmad’s theological
position became anathema to Muhammad Husayn, spokesman

of the Ahl-i-Hadith, once he understood the extent to which
Ahmad was deviating from an acceptable Sunni position. -

Had Mirza Ghulam Ahmad claimed he was a s5f7 he might
have found more acceptance among the ‘wlamd’. He and his
followers denied, however, that he was ever connected with
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safis or tarigahs. Although the influence of sgf3 thought and
organizational practices is evident in the fact that Ahmad spoke
of spiritual stages of “fang” and baga and accepted bavah
from his followers, Ahmad cannot be identified as a suff. What
seems most accurate about Abhmad and his followers is that the
movement drew inspiration from many sources within the
Islamic tradition as its sectarian identity developed.

Beyond the siff influences which affected Ahmad, the
approach of the Christian missionaries possibly sifted through
the Brahma Samaj missionary work in the Punjab—played a role
in shaping Ahmad’s approach to his own mission. The Ahma-
diyah missionary thrust, koown as the tablzgh in the years after
Ahmad’s death, attests to the utility of a technique not effective-
ly employed by Muslims earlier. The rabligh programme did
not focus solely on India. Much of its most successful work
was carried out in places such as Ceylon, Mauritius and Hong
Kong. Later it spread to England, Africa, Indonesia, and
America,

Ghulam Ahmad’s missionary zeal, when directed against such
a militant Hindu organization as the Arya Samaj, often was
interpreted as fostering communalism. While the Arya Samaj
instigated many of the encounters through shudd; (reconversion),
cow protection, and pressure for the use of Hindi rather than
Urdu. Ahmad’s responses were at least verbally . aggressive.
Ghulam Ahmad did not address the issues of cow protection,
shuddi, and the use of Hindi directly in his fights with the Arya
Samaj. Rather Ahmad tended to defend Islam on religious
grounds. This he accomplished by his discourses on the Qur’in
and by challenging Aryas to debates in which they could try to
prove the truth of the Vedas, Where Ahmad chose a specific
issue for attacking the Aryas, he chose niyog. Niyog, because
of its sexual implications, appealed to the basic emotions of
of Muslims and played on their fears and hostility against
Hindus. Abmad never debated cow protection or Hindi-Urdu.

Ghulam Ahmad’s reliance on reasomed argument becomes
especially evident in his detailed aitack on the Vedas and Arya
Samaj teachings. When he turned his attention to the Sikhs,
however, he used different sources to demonstrate that Guru
Nanak was a Muslim. Ghulam Ahmad often turned to Euro-
pean writers to buttress his arguments about Guru Nanak or the
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death of Jesus. Despite the fact Ahmad knew no European
lapguages, the use of these techniques suggests his familiarity
with modern methods of argument prevalent among missionaries
and institutionalized by Western educational techniques, .

The events surroundiag Ghulam Ahmad’s controversies with
Muslim mawlawzs, Christian missionaries, Arya Samajists and
the Sikhs have been a focal point of this study. The political
and religious factors underlying opposition to the Ahmadis
were enlarged beyond normal proportions by the role of the
press. Clearly, it was the traumatic events surrounding the
wurder of Lekh Ram which led Ahmad and his followers to
undertake regular publications. Before 1898 Ahmad published
only tracts and books to communicate his position to a broader
audience. Communal tension and strife followed the death of
Lekh Ram at Lahore in March, 1897. Most of the Punjab
newspapers commented on Ahmad’s prophecy that Lekh Ram
would die before 1899, speculating whether he or his followers
had any hand in the murder. Since Ahmad had no paper
with which to reply, he realized the necessity for the Ahmadiyah
community to have a publications network. The creation of
al-Hakam in 1891, Review of Religions in both English and
Urau (1902) and later Badr, Nur and al-Fazl helped close the
information gap which Ahmad’s Istiftd@ first attempted to fill in
1897.  While the significance of the Punjab press in affecriug
public opinion during this period is only now being studied,
the contribution which Ahmadi publications made, in spite of
the limited number of copies per issus, must have been signifi-
cant in spreadmg the Ahmadi pasition to the Urdu reading
public.

One final point about Mirza Ghulam Ahmad which his follow-
ers employed on after his death was Ahmadiyah insistence on
loyalty to the British and achievement of goals through peace-
ful methods. Ahmad’s loyalty can be attributed both to his
middie-class land-owing status and to his realization, in later
years, that without the protection of the Government, his move-
ment might have suffered violence at the hands of opponents.
The strength of Ahmad’s claim that he was propagating the true
Islam by peaceful methods became ambiguous at those times when
his tactics created tension and conflict with other groups. This
tension had its roots in his claims to be the Promised Messiah
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and mahdi of the Muslims. The ambiguity of Ahmad’s role and
personality was further complicated by his interpretation of the
concept of mahds which explicitly rejected the traditional Sunni
cpnception of a “’ghdzz” or bloody guide who would direct Mus-
lims to victory against the unbelievers on the final day of judgment.
In contrast to the Mahdi of the Sudan who ied a successful revolt
against the British and Egyptians during the 1880°s Mirza Ghulam
Abmad was a mahd; who came in peace, loyal to the British
rulers of India. 1In doing this, his action was deliberate but also
deliberately controversial among Sunni Muslims.

What of the years after Ahmad’s death ? What was the effect
of his personality and ministry on the events that followed ? For
the first six years Nur-ud-Din, the first khalzfah, although a much
qpieter leader than Ghulam Ahmad, maintained the style of orga-
nization, operation, and public appearatice of the movement re-

mained much as it had been under the Promised Messiah. Internal =~

forces were at work, however, which split the community feading
toa more liberal faction emerging in Lahore under Khawajah
Kamalud-Din and Mubhammad ‘Al During the 1908-1914
period the Ahmadivah community remained aloof, as always
from the growing number of politically oriented organizations
active in those years. Where Ahmadiyah later became involved,
such as in a Khilafat Conference in 1920 or in the Kashmir Com-
mittee in 1931, this activity was directly related to changing
Ahmadiyah perception of the world around them, ‘

In those events Bashir-ud-Din Mahmud Ahmad, second
khalifah and son of Ghulam Ahmad, was more politically and
socially astute than his father. His interest in political questions,
obvious within five years of his accession to the leadership, is
significant, When Mahmud Ahmad bacame second khalzfah
in 1914, he tended to avoid Ahmadiyah participation in political
matters. The “liberal” wing, led by Khawajah Kamal-ud-Din
and Muhammad “Ali, believed strongly that the movement should
turn closer to the mainstream of Islam. Political involvement
became an essential element of Lahori party.

While Mahmud Ahmad spoke out on the questions of “swaraaj”
“ahimsa”, “khilafar”, and the Simon Report, he acted becange
of his interests as leader of the Ahmadiyah movement, Ahma-
diyahs recognised that reforms were needed in India, and that
the organization need not identify with the Muslim Leagne

192 ' X

Mahmud Ahmad’s desire to protect 2 Muslim minority in a Free
India spoke just as eloquently for his efforts in protecting an
Ahmadi minority within that Muslim minority. Mahmud was
an activist, administrator, religious leader and traveller. He was
peither an overt agitator nor a communalist as such. He seriously
offended many non-Ahmadis by his political and religious stance,
even as his father had offended many by the religious claims and
support of the British. To a certain extent, Igbal was correct in
his assessment of Ahmadi motives for political involvement, when
he suggested that Ahmadis had joined the Kashmir Committee to
promote their own organization.

The two crucial events in Ahmadiyah history after 1930 were
the confrontation with Ahrars in the period from 1931-1936 (as
well as in Pakistan in 1953) and the partition of India itself.
In the former case, the Ahrar leaders chose to use the Ahmadiyah
as scapegoats to build their own political power in the Islamic
community and as a force umiting Muslims in oppesition to
Hindu rule in Kashmir and to British power throughout India.
The continnous five year struggle with the Ahrar and the persecu-
tion suffered by many Abmadis, the banned publications and
government interference with both groups led to solidification
of the Ahmadiyah movement never before experienced. Opposi-
tion and overt persecittion attracted new followers and thereby
helped strengthen the movement. This did not mean a great
increase in numbers as much as an increase in effectiveness and
commitment by these who participated. The most significant
outgrowth of this renewal was the creation of the Tarikh-i-Jadid
organization for increased missionary work after 1940,

The partition of 1947, which gave most of Gurdaspur district
including Qadiyan to India, sef the stage for the decision of the
Ahmadiyah Community to migrate to Pakistan. There they set
up a new community at Rabwah, on the Chenab River near
Chiniot. The rebuilding of the community, still continuing
the 1970’5, was a difficult and challenging task. Continued
opposition from the Ahrar and later from the Jama’ai-i-Tsldmz
among others caused setbacks as well as a stimulus to new
recruits who admired the courage of the community.

For religions Muslims of middle-class background, Ahmadiyah,
whether in the days of the Promised Messiah, in the 1930°s or at
present, has offered a sectarian alternative with which one may
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identify and commit much of his life and resources. Because
the community has been comparable to an extended family
structure, it offered the religious Muslim adrift in the
amorphous and disorganized sea of Indian Islam a home where
he would be welcomed, given work to do and a definite pro-
gramme. For lower class Muslims, the Ahmadiyah offered an
opportunity for upward mobility. After- the establishment of
the community and the creation of schools and colleges, any-
one who wished to see his son or daughter live a more meaning-
ful life knew that the communily provided education that
could lead to a career of significance.

Where then do we locate the Ahmadiyah movement 7 !n
the 1880°s, Ghulam Ahmad began a serious attempt to renew
Islam. His dynamic and iconociastic personality led fo con-
troversy almost from the beginning because he referred to
himself as nabi and claimed to be the Promised Messiah and
mahdi of the Muslims. But Ahmad was equally disliked by
Hindus both for his claim that the Qur’dn was superior to the
Vedas and his later claim that he was an avatar of Xrishna.
Similarly, he offended Christian missionaries with his theories
about the death of Jesns and the claim that he was the son of
Mary. As Ahmad developed the movement, he adapted more
and more elements from a variety of sources. Choosing to
remain within Islam, however, he and his followers suffered
what many who have deviated from acceptable teachings within
any faith bad to suffer. Baha’i chose to withdraw from Islam
and create a universalistic movement of its own. Had Ahmad

emerged in Iran or another totally- Islamic country, he might-

well have withdrawn in similar fashion. Because of the large
number of religious groups in India and the openness and
variety of “Hindu’’ expressions of religiousness, it was easier
for Ahmad, while directing his mission to the Indian com-
muiity in general, to remain within [slam, which, itself, was in
a minerity position in India.

In summary, the dynamic of the Ahmadiyah community
commenced in the 1880°s with the personality and ministry of
Mirza Ghulam Ahmad. To many he was an enigma, a threat,
a false prophet. To western historical criticism he remains a
mystery, full of inconsistencies, and .ambiguities. Yet neither
western historical criticism, nor Sunni Islam, mnor Christian
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missionaries can simply dismiss Mirza Ghu]afm Ahmad.
Through an unusual combination of followers, Plrcum_stances
and organizational talent, he and his successors built a vigorous
community whose efforts in spreading Islam tq. Africa and
establishing the first mosques in Europe and America surpassed
that of any other Islamic group. _

The message and mission of the Ahmadly.ah movement
often involved polemics and controversy despite its professmn_s
to peace and loyalty. Clearly the involvement of th‘_a Ahmadi-
vah movement represents a difficult and controversml. part of
that history. The study of history, and particularly the history of
religious communities, provides understanding of how and _why
men believe and act as they do. The history of the Ahmafi{yah
community demonsirates the complexity of man’s religious
involvement even within the confines of time and place. The
continuing activity of the Ahmadiyah community to the .present
day testifies to the meaning it has brought to the lives of
many.
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